Religion: Sects and Cults


Questions
1. One of Wilson’s ‘typology of sects’ is ‘Manipulationist’. These are also called ‘cults of success’. Explain ‘manipulationist’?
2. How are different families in Christianity evolved?
3. In Wilson’s Typology of characteristics of sects we see: ‘Legitimation’ and also ‘Exclusivity’. Explain these two characteristics.

4. Wilson’s Typology of types of sects is based on the response of…?

5. What are the hystorical reasons for the rise of sects?
6. Wallis’s Typology of sects is based on the sect’s relationship with society. There are three categories (see Mind Map). Explain ‘world rejecting’.

7. What is the difference between Sects and Churches?
8. Wilson’s Typology has been criticised as…?
9. Ouline the issue of uniqness in relation to sects

10. How did Wilson outline revolutionalist type of sect?
Answers

1. Secret teachings are on offer. These teachings (or rituals) will bring success to the world. They are known as Gnostics (a gnosis: arcane knowledge). Examples: Scientologists, Rosicrucians.
2. See box:

	With the exception of the first few years after the execution of their founder Yeshua of Nazareth (a.k.a. Jesus Christ), Christianity was never a unified religion.

a. By the end of the 1st century CE three main movements remained:

b. Pauline Christians: a group of mainline congregations, largely of non-Jewish Christians. Some had been created by Paul and his co-workers. They evolved to become the established church.

c. Gnostic Christians: They claimed salvation through special, otherwise secret gnosis (knowledge). Some were members of mainline congregations; others were part of Gnostic groups. They were declared heretics and were gradually suppressed and exterminated.

d. Jewish Christians: remnants of the group originally headed by James, the brother of Yeshua, and including Jesus' disciples. They were scattered throughout the Roman Empire after the destruction of Jerusalem in 70 CE, and gradually disappeared.

e. Circa 400 CE: The Bishop of Rome began to be recognized as the most senior of all bishops. Siricius (384-399 CE) became the first bishop to be called Pope.

f. 1054 CE: A lengthy power struggle between eastern and western Christianity culminated in a schism between the Eastern Orthodox churches and the Western Rite (later often called the Roman Catholic Church). Many Christian sects broke away from the Western Rite throughout the Middle Ages (Cathars, Knights Templars, etc.). These were generally exterminated by the central church in various genocidal wars.

g. 1517 CE: Martin Luther attacked certain practices and beliefs of the Church, and the authority of the Pope. He was followed by other reformers which produced a mass movement -- the Protestant Reformation. They were driven largely by two fundamental principles:

h. "Sola Scriptura" (Scripture Alone): The belief that the Holy Bible was the ultimate authority for all matters of religious belief and practice.

i. The Priesthood of all Believers: The belief that no priest or other intermediary is needed between the Christian believer and God

j. 1820: Joseph Smith, at the age of 14, received his first vision. He reported that God and Jesus Christ had appeared before him as separate entities and told him that all of the Christian sects and denominations were in error and that he should not join any of them. He founded The Church of Jesus Christ of Latter-day Saints in 1830. It attracted 1,000 members during its first 12 months and has since grown rapidly. About 13 million believers who are members of almost a hundred faith groups trace their church's history back to the church that Smith founded.

k. Into modern times: Protestant Christianity became fractured into over 1,500 individual denominations, as individuals and groups began to interpret the Bible in their own unique ways. They continually formed new sects that they felt were closer to Jesus' intentions for the church. In the past fifteen decades in North America schisms occurred over the legitimacy of human slavery, and whether to allow women to be ordained. A number of mainline denominations -- Presbyterian, Methodist, Episcopal -- are attempting to keep their organizations intact in spite of differences of belief about sexual orientation. They are debating whether to grant equal rights to gays and lesbians, and whether to recognize same-sex relationships.

http://www.religioustolerance.org/chr_deno.htm



3. Legitimation: these ideological values legitimise the sect and thus the sect (and its followers) can continue. Exclusivity: membership is exclusive. Members donate wealth as a sign of their commitment.
4. Based on the response of the NRM (New Religious Movement) to the world.
5. See box:

	The recognition by the Church of the sects which sprang up in the course of her history would necessarily have been fatal to herself and to any consistent religious organization. From the time when Jewish and pagan elements threatened the purity of her doctrine to the days of modernistic errors, her history would have been but one long accommodation to new and sometimes contradictory opinions. Gnosticism, Manichæism, Arianism in the earlier days and Albigensianism, Hussitism, and Protestantism of later date, to mention only a few heresies, would have called for equal recognition. The different parties into which the sects usually split soon after their separation from the Mother Church would have been entitled in their turn to similar consideration. Not only Lutheranism, Calvinism, and Zwinglianism, but all the countless sects springing from them would have had to be looked upon as equally capable of leading men to Christ and salvation. The present existence of 168 Christian denominations in the United States alone sufficiently illustrates this contention. A Church adopting such a policy of universal approval is not liberal but indifferent; it does not lead but follows and cannot be said to have a teaching mission among men. Numerous general causes may be assigned for the disruption of Christianity. Among the principal ones were doctrinal controversies, disobedience to disciplinary prescriptions, and dissatisfaction with real or fancied ecclesiastical abuses. Political issues and national sentiment also had a share in complicating the religious difficulty. Moreover reasons of a personal nature and human passions not infrequently hindered that calm exercise of judgment so necessary in religious matters. These general causes resulted in the rejection of the vivifying principle of supernatural authority which is the foundation of all unity. 

It is this principle of a living authority divinely commissioned to preserve and authoritatively interpret Divine Revelation which is the bond of union among the different members of the Catholic Church. To its repudiation is not only due the initial separation of non-Catholics, but also their subsequent failure in preserving union among themselves. Protestantism in particular, by its proclamation of the right of private interpretation of the Sacred Scriptures swept away with one stroke all living authority and constituted the individual supreme judge in doctrinal matters. Its divisions are therefore but natural, and its heresy trials in disagreement with one of its fundamental principles. The disastrous results of the many divisions among Christians are keenly felt today and the longing for union is manifest. The manner, however, in which the desired result may be attained is not clear tonon-Catholics. Many see the solution in undogmatic Christianity or undenominationalism. The points of disagreement, they believe, ought to be overlooked and a common basis for union thus obtained. Hence they advocate the relegation of doctrinal differences to the background and attempt to rear a united Christianity chiefly on a moral basis. This plan, however, rests on a false assumption; for its minimizes, in an unwarranted degree, the importance of the right teaching and sound belief and thus tends to transform Christianity into a mere ethical code. From the inferior position assigned to doctrinal principles there is but one step to their partial or complete rejection, and undenominationalism, instead of being a return to the unity desired by Christ, cannot but result in the destruction of Christianity. It is not in the further rejection of truth that the divisions of Christianity can be healed, but in the sincere acceptance of what has been discarded; the remedy lies in the return of all dissenters to the Catholic Church.

http://www.newadvent.org/cathen/13674a.htm



6. The world is seen as evil and corrupt. (Underage sex; drugs prevalent in society; Presidential candidates who announce they were shot at as they landed at an airport – later shown on You Tube to be a lie as she as shown as waving to the crows – not running from bullets.) Those who join the sect sever ties with family and friends. Examples: Moonies; Branch Davidians (Koresh); Children of God (David Berg.)
7. See box: 

	In the study of religion, one sees the terms sect and church used quite a lot, sometimes without any attempt to distinguish one from the other. It is unfortunate when that happens because they are normally used to refer to two very different religious phenomena and it is useful to understand how and why. 

Max Weber probably made the earliest attempts to distinguish between the two different modes of communal religious worship by arguing that churches are formal, institutional organizations which have taken their characteristic religious beliefs to a more intellectual and rationalized level. The traditions and hierarchy work to restrain various emotional reactions to religious beliefs and channel them to what are regarded as productive ends. 

Ernst Troeltsch further developed this idea by arguing that organizations which should be classified as "churches" are typically well-developed, have deep roots in society, and are populated primarily by people who were born into that organization. As a result, the commitment of members is based largely upon cultural and familial ties. Leaders of churches tend to be drawn from trained professionals, people who have successfully completed a specific course of study at an authorized training center or divinity school. 

Sects, on the other hand, were described by Weber as overtly and deliberately emotional in nature, encouraging the mystical and at times even ecstatic experiences of the individual members. Sects tend towards more fundamentalist beliefs and even often discourage intellectual pursuits as a threat to spiritual purity. At any rate, within a sect the religious experience is more of an emotional state than an intellectual discovery. 

Members of sects are typically willing converts who have joined that organization because they think it offers them something they need. Sects are often comprised of small, exclusive, but very devoted followings who hope to attain some measure of spiritual perfection, or at least spiritual insight and understanding. Sects require a demonstration of spiritual power at the very least on the part of leaders - prayers are not simply a means of communicating with God but are instead a means of eliciting divine power right here, right now. 

Students of sociology should already see that the distinction between sects and churches lies very much along the same line as that which Weber used to distinguish between charismatic and rational organizational systems. In a rationalized system, people follow pre-determined rules and have specific expectations about how others will act and how the system itself will act. Authority is derived from the system itself - those who are qualified have positions of power and obedience is given them on the belief that they should be followed because of the office they hold and because they would not hold that office improperly. 

In a charismatic system, on the other hand, people follow an individual person because they believe that this person has a special status and special authority which transcends normal experience and normal expectations. Obedience is given because a person is emotionally caught up in the moment rather than intellectually persuaded. Charismatic systems rarely survive the death of the leader, unless that system makes very deliberate moves to recreate itself in some other mold. Christianity was originally a sect but survived because it was able to become something else. This required being able to repudiate, or at least ignore, some of the teachings of the original, charismatic leader, Jesus - but that is also usually necessary of any charismatic system which hopes to survive. 

Understanding the difference between sects and churches is necessary because they both act differently, the interact differently, and they need to be treated by outsiders in different manners. You can, for example, engage in an intellectual disagreement with members of a church because they have already committed themselves to an intellectual tradition and intellectual standards. Members of a sect, however, have not taken their present course through intellectual arguments, therefore more intellectual arguments will not cause them to change their minds. They have gotten to their present point through profound emotional experiences - and it is only through further such experiences that they are likely to change. 

http://atheism.about.com/library/FAQs/religion/blfaq_religion_sect.htm



8. They do not apply to non-Christian sects. These categories are simply categories – not explanations. As an example, the category of ‘Introversionist’ includes Amish and Mennonites. But it does not explain WHY they felt the need to withdraw from society to live a spiritual life. Or WHY their numbers have changed.
9. See box:

	The members of a sect see themselves as having a unique and privileged access to the truth not possessed by outsiders, who are therefore likely to contaminate, misunderstand, or misrepresent the doctrine and ritual. In some cases their scepticism on the objectivity of observers is not unwarranted.  The popular press seems, on occasion, to project some of the more obvious Freudian fantasies onto new sectarian groups whose beliefs and rituals they find incomprehensible.  Many editors appear to have a sneaking suspicion that something underhand is always going on in new sects that do not welcome reporters, even if it is not always sexual immorality.

However, while some sects do not view investigators or even writers in their own ranks favourably, not all have gone to the lengths of Christian Science and Scientology to maintain secrecy. 

One would hardly believe that the elderly gentlemen and middle-aged, middle class ladies who attend the services of Christian Science churches could be mobilised into actively suppressing serious literary works discussing their Church -- but at times in its history, such a belief would have been profoundly misplaced.  A pamphlet issued by Charles Scribner's Sons in 1930, _The Blight that Failed_, gives an account of the difficulties faced by this publisher over the appearance of a biography of the founder of Christian Science, 

_Mrs. Eddy: the biography of a virginal mind_, by Edwin Franden Dakin.

Dakin had not been a Christian Scientist, but his interest in Mrs Eddy led him to write the biography, which Scribners accepted for publication.  After the appearance of a public announcement for the book, Scribners were immediately approached by the Christian Science Committee on Publication for New York who made reference during a conversation with the publishers to a confidential memorandum issued to Scribners' sales staff.  The one-man Committee suggested that the book be submitted to its office for a check on accuracy and reliability -- an offer regarded by the publishers as censorship, which they declined.

The pressure brought to bear then took a different form.  Personal approaches were made to Scribners executives by former schoolfriends in the Church. When the book appeared, bookshops and libraries were visited as part of a concerted campaign to persuade them not to take it.  The bookshops were threatened with boycott if they offered it for sale.  Abusive letters were sent to Scribners from all parts of the United States, many having a highly stereotyped content and phraseology.  So effective was the campaign that, at one point, 70% of Scribners' normal retail outlets had stopped selling the book and refused to display it.  The campaign ackfired, however, since Scribners could advertise how important the work must be, if so much effort was being expended to suppress it and the book eventually became a bestseller.

http://www.whyaretheydead.net/krasel/books/wallis/wallis-article.html



10. See box:

	Conversionist sects have a history in Christendom that goes back only to the time when Zinzendorf inspired the Moravian Brethren
with his ideas on piety and the loving nature of God in 1730. Revolutionist sects have a much longer history in Christendom,
from the time when the followers of the dead Jesus looked eagerly  for his second advent as the Jews looked for their messiah. Although advent and millennium are closely associated ideas in Christianity, it is only when they are combined to emphasise the advent as a pre​ millennial event that they can give rise to revolutionist sects – sects that look forward to the overturn of the existing dispensation.

Pre-millennial adventism itself has been an orthodox, if un​stressed, article of faith of the principal churches of Christendom.
Until the development of modernist ideas, the second coming of Christ was a belief required of Christians. Until Augustine provided
a spiritual interpretation of the church as the kingdom of heaven where the saints would reign, many early Christians expected
Christ's early advent. As the church became established, and as its hierarchy became men of influence in the world, and its chief lay​
men wealthy and powerful, so the appeal of the advent receded. Scriptural interpretation became spiritualised, and Greek concepts
of souls migrating to heaven displaced Jewish ideas of resurrection and transformation of the world. But the scriptures affirmed Christ's second coming, and in periods of social unrest the church found these biblical ideas regaining currency. Their extreme expression was almost always sectarian, in consequence if not in origin. But Orthodox theologians such as Hus and Luther accepted them. They gained wide currency in Britain from the writings of Joseph Mede, a seventeenth-century scholar whose works attracted the divines of Cromwellian England. Scientists such as Sir Isaac Newton and Joseph Priestley (the discoverer of oxygen and a pioneer of Unitari​ anism) were convinced adventists, and so was Timothy Dwight, President of Yale University, who preached frequently between 1781 and 1812 to show how the prophecies of the book of Revela​tions were even then being worked out in world politics. 

http://www.questia.com/PM.qst?a=o&d=91111896
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